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active, his will cannot be limited and passive, because
that would introduce disparity and incongruity among
his perfections.

Position 5. His will must comprehend all things
that do exist, ever did exist, or ever will. Without
admitting this we cannot maintain the infinite activity
of his will, because it is impossible for a thing to be
infinitely active, without embracing or surrounding
every existence in every period and place.

Position 6. His will must be wnchangeable. If he
could in any instance change his will, it must be either
to prevent or create unintended existences, or else to
give a new disposition to those existences with a view
of producing a new train of events, differing from his
original design either formally or substantially. We
should then be brought to this alternative, either to
admit that his will is capricious, or else contend for
Divine ignorance. If we allow the former, we stri
him of every lovely appearance, and render doubtful the
safety and happiness of the very elect both on earth
and in heaven. If we plead for the latter, we destroy his
character and our own confidence ; for it is impossible
that we can put any faith in either the policy or the
promise of a being, who, unable to form a plan free
from defection, is under the necessity of shifting and
altering his measures day by day. But if he is infinitely
wise, and knows no levity of purpose, he must be
immutable and invariable in his will. The former will
be granted, and the latter is demanded.

Position 7. Zhe will of God is omnipotent. His
will is a representation of himself, and cannot be im-
peded, diverted, or destroyed. His will is not governed
by strength, but his Almighty power subserves his
sovereign and unbending will. He can will nothing
but what is consistent and right, and therefore we ma
rest assured that unmeasured power will lend all its
energies to render his will effectual. His willis clothed
with omnipotence.

Position 8. Whatever comes to pass must be the
result of his will. A will that is infinite, active, and
effctive, must will the existence of all that breathe,
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of all that is, and of all that can be. If he did not will
their existence, they must either exist against his will,
or else his will must be in a state of quiescence, and
the Almighty himself unconcerned respecting men and
their affairs, and consequently his own concerns like-
wise. But a quiescent will and a careless God sound
rather oddly in sound divinity. The truth is, there is
not a single thing in the whole universe of affairs, but
what exists ¢ according to the good pleasure of his will.”
““ Thou hast created all things, and for thy pleasure
they are and were created.” Rev.ix. 11.

Position 9. Ewvery thing in nature, grace, and
glory, owes its order and disposition to the divine will.
The volitions of the divine will are neither capricious
nor incoherent. 'There is order and disposition, as
well as act and volition. The Divine Being can no more
will things disorderly, than he can arbitrarily ; I mean
without any reference to right or wrong. Time and
place, modes and circumstances, enter as much into the
divine will, as the consideration of right and wrong.
“ He doeth according to his will in the army of
heaven, and among the inhabitants of the earth ; and
none can stay his hand, or say unto him what doest
thou?”’ Dan. iv. 35. He doet/; there is the act that
developes : according to his will; here is the rule b
which he works: in the army and inhabitants ; there
are the creatures among whom he displays his eternal
power and Godhead: the army of leaven and the
inhabitants of earth ; there are the places: none can
stay his hand ; there is his efficiency : or say unto him
what dost thou ? there is his righteousness and majesty.
In fine, ¢ Whatsoever the Lord PLEASED, that did
he in heaven, and in earth, in the seas, and in all
deep places.” Psalm cxxxv. 6.

Lastly. His will must be witTHOUT A cause. What-
ever is the cause of every thing, cannot be caused by
any thing. Nor can the volitions of the divine will
be caused by any exterior action; because the divine
will can no more be wrought upon than his divine
nature, seeing his will is himself willing. All without
himself is Zime ; could therefore any thing out of himself
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produce volitions in his will, they must be things in
time effecting eternal acts, or things in time producing
acts 1a eternity ; that is to say, before those things had
any eustencc, for we cannot suppose that God wills
any thing in time which he did not will in eternity.
His will is eternal, and so are all its acts ; and whatever
is eternal must be without a cause originating in time.

From these positions it will be seen, first, that the
whole scheme of salvation drawn by t/ze hand of
omniscient wisdom, stands for ever fixed in the divine
will. < Even so, Father, for so it seemed good in thy

sight,” must be our langnage whenever we are pri-
Vneged to contemplate the plan of endless mercy and
redeeming merit.

Secondly. Zhe self-determining will of God must
imnutably fix the everlusting state of «ll the gulty
descendants of a guilty /zead This may appear to be
a startling consequence, and to many, no doubt, is too
true to be pleasant. But the propositions support it,
Jehovah himself declares it, the bible establishes it,
and I believe it, thereforc have I thus spoken. Hiswill
was the same in efemity as it will be at the judgment
day, ¢ and whosoever’s name is not found written in
the book of life, will be cast into the lake of fire.”
Rev. xx. 15. This puts the question beyond a doubt,
that no more will be saved than are written to eternal
life. And that they were written in the book of life
before they were called by grace, before they were
born, or before the world was made, is a point most
satisfactorily proved by the same beloved disciple,
when depmtmg the attractions of papal splendour in
chap. xvii. 8. “ And they that dwell on the earth shall
wonder, whose names were NOT written in the book of
life FROM BEFORE THE FOUNDATION OF THE WORLD.”
It was a prediction which fell from the lips of him in
whose mouth no guile was found, that there should
arise false Christs and false prophets, that should show
signs and wonders to seduce, if it were possible, even
the elect. Mark xiii. 22. This evidence which cannot
be contradicted, establish one grand point in this
enquiry, namely, that there is a certain number of.
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that capacity? Before the fall he had not the object,
after the fall he had lost the capacity, supposing him
to have ever possessed it. We must therefore either
admit, that Adam had not the capacity for spiritual
acts like unto a regenerated person, or else we must
content ourselves with believing, that God endowed
his creatures with capacities, for the exercise of which
he was either unable or unwilling to afford them an op-
tunity. In short, we must believe that he furnished
man with endowments by no means adapted to the
dispensation under which he was brought into exist-
ence! When therefore the holy law of God require
men to perform that which under present circum-
stances is impossible, the justice and consistency of his
character is preserved, because they were once in
circumstances which enabled them to obey bis law
perfectly. But when he offers everlasting things on
conditions which under no dispensation they were ever
able to perform, the consistency of his conduct 1is
placed in a very questionable point of view, and his
government trembles to its very base.

3. When he commands his creatures to obey him,
however his secret will may run counter to his revealed,
he commands nothing but his wicut. This is clear.
But when he offers them everlasting mercies, he offers,
first, what he could not grant supposing the condition
could be fulfilled. When I say he could not give what
he offers, I mean considering the unchangeable consti-
tution of the plan of grace. For, 1. he never designed
their salvation. 2. As such he never provided for it.
3. Therefore he has not what he pretends to have,
supposing that offers of grace are true. 4. The addi-
tion of one single individual to the family of grace
would derange his counsels and institute a new order
of things.

If it is their duty to accept the offers made, by what
Jaw is it required? not the law of innocence. For, 1.
That is the ministration of death, whereas this would
make it the ministration of life. Andif so where are
we to look for the difference between law and gospel ?
2. How can the law condemn and hold out a pardon















